Archival records of European visits to the region do not mention peanuts
Peanut sales provided the Diola with small amounts of cash to purchase clothes, guns, and other items from itinerant traders. In Boulouf, the French made their first serious effort to collect the head tax during the dry season of 1905-06. The early development of peanut farming may have been, in part, an effort by the Diola to find an additional source of cash income to pay the tax. Prior to this, rubber and palm produce had constituted the Diolas' principal means of earning money. By 1913, however, the wild rubber boom had ended, leaving only palm produce, which was far less remunerative per unit weight, as a commercial resource. The loss of the rubber market and the need to pay the head tax must have made Diola farmers receptive to the new and potentially profitable crop.
Oral sources agree that peanut cultivation spread to Tionk-Essil, the largest community in Boulouf, about 1910. By the end of the First World War small quantities of the nuts were grown throughout Boulouf and then sold to Manding traders and to Wolof representatives of French trading houses.8 Local colonial administrators, however, seemed unaware of the incipient commercial agriculture. Not until 1921 did the administrator of the Casamance turn his attention to the agricultural development of the Lower Casamance.
Beginning in 1921 the colonial administration made a major effort to encourage the expansion of peanut cultivation in the Lower Casamance and much of their attention was focused on Boulouf. This policy served several purposes. First, peanut oil was needed in metropolitan France for industrial uses. Second, revenue generated by the export of peanuts and by the higher taxes that could then be paid by the local populations would make the Casamance more nearly self-supporting financially. Third, the infusion of currency into the Casamance would create a local market for goods produced elsewhere in the colony or in the metropole.9 Ultimately, the awakened desire for consumer goods might stimulate the Diola to undertake even more intensive cultivation of cash crops. As the governor of Senegal (ANS, 2G, 28: 8) observed in 1928, French economic policy was to:
give rise in the remote areas to needs, even essential ones, which would inspire intensive work and would constitute such an important factor in the prosperity of the colony. To encourage cash cropping, the French used a strategy common throughout the West African colonies;?1 increased taxation, combined with active propaganda for the new crop. Between 1918 and 1920 the head tax was doubled from five to ten francs and collection was enforced with increased vigor.11 In 1922 the commandant at Bignona complained that the Diola were still resisting the tax. Therefore, during the following year an entire company of soldiers accompanied him on a tour of Boulouf, and the Diola were forced to pay. In addition to collecting all but 300,000 francs of a total assessment of 2.8 million for 1923, the administration gathered back taxes for 1921 and 1922 (ANS, 2G, 22: 33; 2G, 23: 70). This campaign stimulated the rapid expansion of peanut farming to provide income for payment of the head tax.
After 1921, to increase production further, the administration provided seed peanuts to the Diola. For this purpose, Societes Indigenes de Frevoyance (SIP) were established throughout the Casamance. The SIP distributed seed to farmers with the stipulation that the loans be paid back in kind and with a fixed interest of 20 percent after the harvest. This procedure ensured a steady annual growth in the SIPs' store of seed. The societies also provided storage facilities for the peanuts. By 1923, 280 thousand kilos of seed were provided to Casamance farmers.12
The campaign to increase peanut cultivation in northern Boulouf was an immediate success. In 1921 the commandant complained that without official permission the Diola had burned several hundred hectares of forest to plant peanuts. A year later the acreage devoted to the new crop in the Kartiak region had increased by one-third (ANS, 2G, 22: 33).
The Boulouf plateau provided vast expenses of uninhabited land which, once denuded of forest cover, were perfectly suited to growing peanuts. With the demise of the rubber trade those forests had lost their commercial value to the Diola, who rapidly cut them down to convert them to peanut fields. The farmers were already familiar with the new crop and thus required no instruction. As they could use the traditional rice-cultivating implement, the kajando, to prepare the soil and plant the seeds, and as unused land was available at no cost, capital was needed only to purchase seeds, and even that was provided by SIP loans.
Unlike rice, peanuts are not labor-intensive, and the two crops are planted at different times. In addition, peanuts do not grow in the low-lying inundated areas reserved for rice cultivation. The Diola could, therefore, add the new crop without sacrificing their staple food production.13 Consequently, peanuts complemented rather than competed with rice production, and the people of Boulouf were able to develop a dual agriculture. While rice, cultivated by traditional techniques, remained their basic food crop, peanuts became the primary source of monetary income and the means to pay the tax.
The development of peanut farming throughout the Casamance is reflected in production statistics. In 1916 only 11 thousand tons were grown in the entire region and of this quantity, practically the entire amount came from the districts (cercles) of Kolda and Sedhiou, east of Bignona (ANS, 2G, 18: 44). By 1922 the growth of cash cropping had already attracted a large number of merchants to the Bignona region (ANS, 2G, 22: 33). Two years later the Casamance produced 20 thousand tons of peanuts (ANS, 2G, 24: 4). In 1925 prices rose and production soared to 45 thousand tons (ANS, 2G, 26: 30). Poor rainfall caused the following year's output to drop to 27 thousand tons (ANS, 2G, 27: 34) and in 1927 exports totaled 32 thousand tons (ANS, 2G, 27: 34). In 1928, the last year of preDepression prosperity, production climbed to 50,545 tons, of which 40 thousand were exported, 10,930 tons from the cercle of Bignona.14 In Boulouf the growth of peanut farming led to the construction of two granaries.
In the cercle of Bignona peanut production continued to climb through the early 1930s. In 1935 the administrator of the Casamance estimated that in the Lower Casamance, the reasonable limit of cultivation had been reached.s15 Any further increase, he felt, would cut into the rice crop. In Boulouf this meant that most of the forest had been cleared and converted to peanut fields.
In 1921, as the French began their efforts to commercialize agriculture in the Lower Casamance, they also undertook the construction of roads through the region. By linking their administrative posts to the more remote areas they hoped both to facilitate communication and to strengthen their effective control. Coordinated with the growth of cash cropping, the new transportation network permitted the rapid conveyance to market of the crops. In 1924 and 1925 most of Senegal's credits for transportation development went to the Casamance (ANS, 2G, 25: 43).
Completed in 1921, the first road in the Lower Casamance connected Bignona to Tobor (then the southern limit of ground transport on the route to the trading center of Ziguinchor). Early road maintenance was carried out by prisoners. As the transportation system expanded, however, the administration came to rely on forced labor for both construction and upkeep.
In 1922 Elsewhere in Boulouf rapid conversion, which occurred during the 1930s, was directly related to the economic innovations of the colonial period. The development of cash cropping, together with the expansion of urban migration, brought new wealth to local communities. Much of this wealth accrued to young men, who were among the first to raise peanuts for sale and to participate in the palm produce trade. These men achieved financial independence and were in a position to marry before the age when they would traditionally have been accorded adult status. They, not surprisingly, were anxious to free themselves from the constraints of patriarchal authority. That authority was intimately associated with traditional Diola religious institutions. During the 1920s and especially after 1930, the challenge to the position of the elders took the form of widespread conversion of young men to Islam.
Conversion was also spurred by the calamities which afflicted Diola agriculture during the 1930s. For over a generation Islam had been presented to the Diola by traveling marabouts as an alternate belief system with its own ritual experts. Even before the Diola had begun to convert, marabouts were called upon in Boulouf to exercise their spiritual powers.27 These powers were viewed by the Diola as compatible with the local belief system. During the period of hardships, therefore, a growing sense of the impotence of traditional religious ritual led the Diola to accept the alternative source of ritual power and control offered by the Muslim religion.
In time of drought, non-Muslims had recourse to several forms of ritual assistance. In pre-colonial Tionk-Essil, for example, they could sacrifice to the village shrine; they could hold a rain ceremony under the auspices of the village priest, the oeyi; or if these measures proved ineffectual, they could send a delegation to the village of Enampor, south of the Casamance River, to pray for rain.28 By 1930 the oeyi of Tionk-Essil no longer existed, but the village shrine remained, and the community continued to send delegations to Enampor. Yet, visits to these shrines brought no respite from the drought, nor from the other problems that beset local agriculture. This inability of indigenous ritual to safeguard their well-being led some communities to seek the assistance of Muslim holy men. In 1933 the people of Mandegane asked Cherif Chamsedine, younger brother of the khalif of Boulouf and southern Combo, to visit their village and bless the rice fields which were not producing. Chamsedine came and offered a prayer. The subsequent end to the drought certainly did not hurt his prestige and undoubtedly encouraged conversion.
Until this period of extreme agriculture hardship Islam had spread gradually among the Diola, but in 1931 the commandant at Bignona noted:
The number of followers is growing quite a bit, most notably in the west and the northwest of the cercle (Djougoutes, Fogny Combo) (ANS, 2G, 31: 73).
Two years later the administrator of the Casamance remarked on the increasing rate of religious conversion in Bignona:
The Diola have allowed themselves to be Islamized in rather large numbers in the cercle and especially in the northwest (ANS, 2G, 33: 60, 40). 
Oral testimony corroborates this evidence of accelerating conversion, and indicates that the years

